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Abstract 

Bundelkhand geographically positioned in exactly the south of the Ganges plane is notable due 

to the ancient references. Firstly, saints, worshippers, hermits were attracted from Ganges plane 

into the remote, solitary delightful zone of Vindhyatavi. (Singh, Rajendra, 1994, pp.1, 2) The 

history of Bundelkhand starts from the Chedi dynasty. (Singh, Rajendra, 1990, pp.80-85) The 

two notable cities of that time Shuktimati and Shahgeet are currently a focus of inquiry. After 

Chedis, Gupta emperors and Harsh Vardhan became the primary rulers, however Chandelas 

were the first monarch who constructed with the capital of the territory of Chedis. (Majumdar, 

1951, p.252) The Bundelas and Marathas can likewise be regarded in this respect. There was no 

fort without sacred places. The sacred locations in the forts of Bundelkhand were the core of 

belief not only for royal families but also become the center of faith and veneration of general 

people. Therefore these sites have achieved distinct and unparalleled fame. The religious places 

within the forts played a vital role in maintaining and recharging the cultural heritage up to the 

centuries in Bundelkhand. These became the cause of cultural and religious peace between the 

royal family and ordinary people. These religious centers always released the message of 

prayer, peace and wish of prosperity from the royal family. Many times these temples and other 

sites offered the faithful with linkages between the royal families and general people which 

resulted to be the reason of welfare reign in the region. The study is focused with the historical 

value of these sacred locations. This article is an Endeavour to explore the dignity of the 

historical and religious locations within the forts of Bundelkhand region in India. 
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1. Introduction 

Bundelkhand situated in heart area of India is all around perceived for its old land structure, 

blended alleviation design, semiarid environment and intense stony soils on one hand and on 

other to its astonishing authentic foundation, culture and language. At present the development 

of region is gone against however normally seven locale of U.P. art(Jhansi, Jalaun, Lalitpur, 

Hamirpur, Mahoba, Banda, Chhatrapati Shahuji nagar) are certainly important for it with six 

locale of M.P.(Datia ,Tikamgarh, Chhatarpur, Panna, Damoh, Chhatarpur) (Datia ,Tikamgarh, 

Chhatarpur, Panna, Damoh, Chhatarpur). In this approach the place of Bundelkhand in the 

middle between 2308' to 260 30' N latitude and 780 11' to 810 30' E longitude with 71618 square 

kms. Complete geological region. Bundelkhand which was known as Chedi in Mahajanpada age 

was rulled by Chedi rulers prior and subsequently Guptas, kalchuris, Candelas, Sultans, 

Mughals, Bundelas, Marathas and British Rulers; but just Chandelas and Bundelas were the 

pioneer behind the specific culture of this land paying their dedication to the nearby populace. 

The Chandelas monarchs of Bundelkhand built a vast temple in Khajuraho on the one hand and a 

vast pond for the public good on the other. These tanks were created solely to supply water, but it 

was unpredictable at the time that these tanks would become an important factor in the 

ecological balance of the region in the future. These giant tanks are proof that King Bundelkhand 

has historically contributed to the balance of India's ecosystem. 

1.1.  Idea of Culture  

The English word "culture" is gotten from the Latin "clique" or "cultus" and signifies 

"development" or "development" or "noblement" and "love". In outline, it implies that the 

eventual outcome deals with and shines things in a manner that rouses our reverence and regard. 

This is basically equivalent to the Sanskrit word "Sanskriti". Culture is a lifestyle. The food you 

eat, the garments you wear, the language you talk, and the divine beings you serve are various 

parts of culture. Basically, culture is an indication of our reasoning and activities. It is 
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additionally what we have acquired as a citizen. The accomplishments of all individuals as 

individuals from gatherings can be called culture. Craftsmanship, music, writing, engineering, 

design, theory, religion, and science can be viewed as a feature of culture. However, culture 

likewise incorporates customs, customs, celebrations, lifestyles, and one's own mentality towards 

many issues of life. Culture, therefore, refers to an artificial environment that embraces all the 

tangible and intangible consequences of collective life that is passed down from one generation 

to the next. There is a general consensus among social scientists that culture is composed of 

explicit and implicit patterns of behavior that people learn. These can be communicated through 

symbols that represent a particular outcome of a group of humans, including representations as 

artifacts. Therefore, the main core of culture is a finer term that has been historically derived and 

chosen for its unique value within the group. Nowadays, culture refers to a pattern of historically 

transmitted meaning embedded in a symbol, through which people convey, preserve and expand 

their knowledge of life and express their views on life. Culture is an expression of being in our 

lives and thinking habits. It can be seen in our literature, religious activities, entertainment and 

fun. Cultures vary by location and country. Its development depends on historical processes that 

are functioning in the context of a region, region, or country. For example, we differ from the 

West in the way we greet others, our clothing, our food preferences, and our social and religious 

norms and customs. In other words, the inhabitants of each country are shaped by their particular 

cultural tradition. 

1.1.1. Characteristics of Culture  

Now, let us discuss some general cultural qualities that are shared by cultures around the world. 

 Culture is learned and acquired: Culture is acquired in the same way that certain 

inherited behaviors are acquired. Individuals acquire certain characteristics from their 

parents, but not sociocultural trends. These are acquired from family members, the group, 

and the culture in which one resides. Thus, it is evident that the physical and social 

context within which humans function influences their culture. 

 Culture is shared by a group of people: A belief or behavior is considered cultural if it 

is held and performed by a group of individuals.  
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 Culture is cumulative: Different culturally embedded information can be transmitted 

from one generation to the next. As time passes, more and more knowledge is added to a 

certain culture. Each may devise solutions to life's challenges that are passed down from 

generation to generation. This cycle persists as the civilization evolves throughout time. 

2. Culture changes: Knowledge, ideas, and customs are lost as new cultural elements are 

introduced. As time passes, there are potential for cultural shifts within the specific 

culture. Culture is dynamic: No culture remains static. As time passes, new ideas and new 

techniques are added to culture, modifying or replacing older practices. These are the 

cultural qualities that result from the culture's cumulative quality. 

2. Importance of Culture in Human life 

Life and culture are tightly intertwined. It is not a decorative item that humans may utilise. It 

is not just a splash of colour. It is essential to our humanity. Without culture, people would 

not exist. From the most spiritual to the most material, traditions, beliefs and ways of life 

make up the culture. It gives meaning and direction to our lives. People are the creators of 

culture, and culture gives us humanity. The subject of religious beliefs and their symbolic 

manifestations are essential elements of culture. We must respect religious identities and 

recognize current initiatives to promote interreligious debate, which is essentially cross-

cultural involvement. 

As the world becomes increasingly global and we coexist on a larger global scale, we cannot 

assume there is only one correct way to live or that all are genuine. The requirement for 

coexistence necessitates the coexistence of cultures and ideologies. The greatest way to avoid 

making such errors is to learn about other cultures while simultaneously learning about our 

own. How can we converse with other cultures if we do not understand our own culture? 

There is a close relationship between culture and the three eternal universal values of truth, 

beauty and goodness. It is culture that makes us ethical creatures, closer to others, and 

teaches us the ideals of love, tolerance and peace. 

The Evolution of Indian Culture  
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Understanding the evolution of Indian culture is vitally essential. Culture and civilization are 

mutually influential and complementary to one another. Language fundamentally shapes 

civilization.. Religion, art, natural sciences, world sciences, social sciences, philosophy, 

ideology, etc. form the culture. Literature and textbooks of all disciplines, arts and abilities 

come from language and education. Language is the channel through which all expressions 

are transmitted. Language, among other things, gives structure to experience, intuition, 

understanding, insight, emotions, perceptions, thoughts, emotions and knowledge. Therefore, 

language is the foundation of a civilization. Religion is subordinate in this respect. 

In ancient India, Sanskrit served as the primary cultural language. Pali, Brahmi, Kharosthi, 

Praakrut, etc. were further ancient Indian languages. All ancient Indian philosophical, 

scientific, secular, and artistic texts are available in these languages. Upanishads, the 

conclusion of the Vedas, are the foundational texts of Indian mysticism. Buddhism, Jainism, 

and Chaarvakism are further well-known and widespread non-Vedic cultures. The evolution 

of ancient Indian spiritual literature, texts of secular sciences, and similar works has 

influenced one another. 

Noticing the advancement of otherworldly texts, religions, social establishments, social and 

political ways of thinking, and civil rights developments that affected the beginning, presence, 

and improvement of many ways of thinking and progress is the improvement of Indian culture. 

Used to track. Spirituality and religion are not considered synonymous. Hinduism has many 

aspects and denominations that represent different ideas. Buddhism, Jainism, and other non-

Vedic philosophies and beliefs that deny Vedic authority have their own system of thought and 

therefore their own civilization. Brahmanism is the dominant religion of Hindu civilization. 

Hinduism is a mispronunciation of the Sanskrit word Sind (Indus). 

3. Concept of Heritage 

‘The Oxford English Dictionary defines "heritage" as "inherited or potentially inherited." 

"Inheritance", "Valuable things such as historic buildings inherited from previous generations", 

"Historical or culturally important things worthy of preservation". The important thing here is the 
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emphasis on inheritance and preservation, as well as "property," "things," and "buildings." 

Therefore, heritage is something that is passed down from one generation to the next,  that can be 

preserved or inherited, and  that is historically or culturally important. Cultural heritage can be 

thought of as a tangible "object." That is, it is part of a  property,  structure, or place that can be 

"owned" and "transferred" to another person. In addition to these specific artifacts and locations, 

there are many legacy practices that are preserved or passed down from generation to generation. 

Language is an essential component of who we perceive ourselves to be, and it is acquired and 

passed down from adult to child, generation to generation. These unseen or 'intangible' practices 

of heritage, such as language, culture, popular song, literature, and fashion, are as crucial to 

understanding who we are as the physical items and buildings that we are more accustomed to 

thinking of as 'heritage' Another aspect of these heritage practices is how we go about preserving 

things – the decisions we make regarding what to preserve from the past and what to discard: 

which memories to keep, and which to forget; which memorials to maintain, and which to allow 

to be demolished; which buildings to preserve, and which to allow to be demolished and 

replaced. Heritage practices are norms and habits that, despite being intangible, explain who we 

are as a collective and contribute to the formation of our collective social memory. Heritage 

objects (artifacts, structures, places, and landscapes) and heritage activities (languages, music, 

community commemorations, conservation and preservation of objects or memories from the 

past) shape our conceptions of the past, present, and future.  Another way to analyze this divide 

between heritage objects and heritage activities is to consider the various lenses through which 

heritage is experienced. Each legacy object has additional heritage practices. However, one 

group of people (for example, a professional heritage manager) may deal with a different cultural 

heritage than another. Therefore, value judgments about cultural heritage may be made based on 

"unique" quality (which may actually play an important role in the designation and preservation 

of objects), but promotes the use of objects. There may also be other values to do (personal or 

national identity, historical relevance, leisure, etc. (such as Harry S. Truman's otherwise 

designation of a modest home as a National Historic Site). Intangible cultural heritage. Is to 

"wrap up" all tangible cultural assets, such as the vocabulary we use to describe it, its place in 

social customs and religion. Users who want to manage different types of users and their 
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experiences embed heritage objects in their experiences. Understanding aesthetics in the field of 

art is equivalent 

5.  Community Attitude Towards Ecotourism Development In Bundelkhand Region 

To successfully develop ecotourism and engage the community in the Bundelkhand region, it is 

vital to comprehend the various attitudes of community members toward its development, as 

their motives and responses might influence the ecotourism process. Numerous conservationists 

have recently acknowledged the critical role that rural and small communities play in the 

preservation of biodiversity. Therefore, the participation of these communities as stakeholders in 

the development and execution of ecotourism operations becomes essential. In India, many 

ecotourism sites are managed with the participation of local communities.[8] Research indicates 

that despite the fact that a large number of domestic and international tourists are unaware of all 

the tourism activities offered in Bundelkhand, they are fond of these services and are willing to 

participate whenever they are offered. This includes not just a preference for existing services, 

but also an interest in developing environmentally friendly tourism services. This would assist 

local communities and ecotourism developers in including more attractions and events or 

expanding more suitable services at Bundelkhand locations. 

6. Etymology of Bundelkhand 

Bundelkhand means Bundelkhand rules. This area was formerly known as Jejabhukti or 

Jejakadhukti. According to the Chandelas inscription, the name comes from Jeja, the nickname 

of Emperor Jaya Shakti. However, this name is believed to be derived from the older names 

"Jajhauti" or "Jijhoti" in the area. In the 14th century, when Bundelkhand replaced the 

Chandelas, the area became known as Bundelkhand. 

7.  History of Bundelkhand 

After the collapse of the Chandelas, the Khangar governed the present-day Bundelkhand region. 

The Khangar kingdom's capital is Garh Kundar. Garh Kundar, a fort constructed by the grandson 

of Maharaja Khet Singh Khangar, the founder of Khangar Kingdom, served as their centre of 
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power. During the tenure of the Khangar dynasty, Bundelkhand was referred to as Jujhauti, 

which meant the land of warriors. Bundela succeeded the Khangar Rajputs in the middle of the 

14th century by seizing the capital of the Khangar Kingdom, Garh Kundar, and moving it to 

Orchha. The region was thereafter ruled by the Mughal Empire from the 16th to 18th centuries. 

On the guidance of Chhatrapati Shivaji, at the age of 22, Chhatrasal raised the banner of revolt 

against the Mughals in Bundelkhand in 1671 with an army of five horsemen and twenty-five 

swordsmen. During the first decade of his rebellion, he controlled all of Bundelkhand. After 

Chhatrasal's death in 1731, the majority of the captured Maratha territories were bequeathed to 

the tributary local kings. In the 18th century, Bundelkhand was partially liberated from Maratha 

rule. 

1802's Treaty of Bassein coined the name British Bundelkhand for the territory ceded by the 

Marathas. After the Anglo-Maratha War of 1817, the Peshwa of Pune were compelled to 

relinquish entire control over Bundelkhand to the British. Bundelkhand Agency was founded in 

1811. After the Raja of Jhansi's death in 1853, his land was transferred to British Bundelkhand. 

Their wife, Rani Laxmi Bai, challenged this annexation on the grounds that his adopted son was 

not recognized as his adoptive father's successor. After the Revolt of 1857, Jhansi was granted to 

the Maharaja of Gwalior. However, in 1886, it was acquired by the British in exchange for 

Gwalior Fort. In 1871, the eastern portion of the Bundelkhand Agency was separated to become 

the Bangelkhand Agency. Between 1891 and 1901, however, the population of the Bungelkhand 

Agency increased by 13 percent as a result of accelerating deforestation and starvation under 

British authority. In 1931, Bungelkhand was amalgamated with the Bundelkhand Agency to 

rectify the problem. 

The Princely State of the Bundelkand Agency was merged with the former Kingdom of the 

Bagerkand Agency to form the Vindia Pradesh region, which became the state of India in 1950. 

Vindhya Pradesh merged with Madhya Pradesh on November 1, 1956. 

8. Bundelkhand State Movement 
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Since the early 1960s, there has been a movement for the establishment of a Bundelkhand state 

or for the promotion of regional development. Bundelkhand is mineral-rich, yet its inhabitants 

are extremely impoverished, and the region is underdeveloped and underrepresented in state and 

central politics. Farmers' suicides and the agrarian crises are also presented as justifications for 

statehood. 

9. Culture of Bundelkhand 

The Bundeli language shares some connections with Hindi. It is dominated by Hinduism. Several 

Tirthas are located in Bundelkhand, where Jainism is historically significant. The traditional 

dances of Bundelkhand include Badhai, Rai, Saira, Jawara, Akhada, Shaitan, and Dhimrai, 

among others. 

10. Conclusion 

Ecotourism emerged in the late 1980s as a direct result of the world's awareness and response to 

environmental and global environmental practices. Evidence suggests that ecotourism needs to 

eliminate the "tourist-centric" syndrome within the environmental management element and 

adopt a "nature-centric" approach to portray sustainability values rather than tourism values. 

Increase. When considering the practice of sustainable monitoring of the components of 

ecotourism, the issues of environmental assessment and environmental management systems 

need to be thoroughly considered. This study investigated all aspects of Bundelkhand's 

ecotourism. Studies show that Bundelkhand has outstanding ecotourism potential, most of which 

is untapped and unexplored. The primary attractions are leisure tourism and religious tourism. 

The area is rich in historical legacy and attracts tourists interested in history, monuments, and 

natural beauty. To attain the desired goals of sustainable ecotourism development in the 

Bundelkhand region of India, aggressive investment opportunities and infrastructure 

development should be deployed promptly to the region and its neighboring populations. Finally, 

it has become apparent that ecotourism is a more complicated and intriguing research field, with 

diverse components spanning a variety of academic fields, from marketing to environmental 

management’s 
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